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Text 1: 
These words, it seems to me, give us a particular picture of the essence of human language. It is 
this: the individual words in language name objects – sentences are combinations of such 
names. – In this picture of language we find the roots of the following idea: Every word has a 
meaning. This meaning is correlated with the word. It is the object for which the word stands. 
(Philosophical Investigations [= PI] §1) 

T2: 
Et multi ante nos vitam istam agentes praestruxerant aerumnosas vias, per quas transire 
cogebamur multiplicato labore et dolore filiis Adam (“And many who had lived this life before 
us had opened up the sorrowful roads on which we were compelled to travel, multiplying labor 
and grief upon the children of Adam”). (Augustine, Conf. I.9.14) 

T3:  
This book is written for such men as are in sympathy with its spirit. This spirit is different from 
the one which informs the vast stream of European and American civilization in which we all 
stand. That spirit expresses itself in an onwards movement (Fortschritt), in building ever larger 
and more complicated structures; the other is striving after clarity and perspicuity in no matter 
what structure. The first tries to grasp the world by way of its periphery—in its variety; the 
second at its centre—in its essence. (Philosophical Remarks, p.7) 

T4: 
Language sets everyone the same traps; it is an immense network of easily accessible wrong 
turnings. And so we watch one man after another walking down the same paths and we know in 
advance where he will branch off, where walk straight on without noticing the side turning, etc. 
etc. What I have to do then is erect signposts at all the junctions where there are wrong turnings 
so as to help people past the danger points. (Culture and Values, p.18e) 

T5:  
in this entanglement (in ista perplexitate) [of the signs], who would not have the forehead 
covered in sweat to eat his bread? (Augustine, De genesi contra manichaeos II, 20, 30) 

T6: 
Überhaupt hat der Fortschritt das an sich, daß er viel größer ausschaut, als er wirklich ist 
(“Anyway, the thing about progress is that it looks much bigger than it really is”). (Nestroy, The 
Protégé, IV, 10) 

T7:  
What Augustine says is important for us because it is the conception of a naturally clear-
thinking man who, being far away from us in time, certainly does not belong to our particular 
intellectual milieu. (MS 111, 15-16, July 15, 1931) 
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T8: 
[Wittgenstein] decided to begin his Investigations with a quotation from the latter’s [i.e. 
Augustine’s] Confessions, not because he could not find the conception [on language] 
expressed in that quotation (Conf. I.8.13) also made by other philosophers, but because the 
conception must be important if so great a mind held it. (Malcolm, Ludwig Wittgenstein:A 
Memoir. London: 1958, p.71) 

T9: 
Augustine, in describing his learning of language, says that he was taught to speak by learning 
the names of things. (Blue Book [= BB] p.77) 

T10:  
Augustine, we might say, thinks of the process of measuring a length: say the distance between 
two marks on a travelling band which passes us, and of which we can only see a tiny bit (the 
present) in front of us. (BB p.26) 

T11:  
(Augustine: ‘When do I measure a period of time ?’) (Philosophical Grammar [= PG] I 12 p.50) 

T12:  
The questions “What is length?”, “What is meaning?”, “What is the number one?” etc., produce 
in us a mental cramp. We feel that we can’t point to anything in reply to them and yet ought to 
point to something. (We are up against one of the great sources of philosophical bewilderment: 
we try to find a substance for a substantive.) (BB p.1) 

T13 
That philosophical concept of meaning has its place in a primitive idea of the way language 
functions. But one can also say that it is the idea of a language more primitive than ours. (PI §2) 

T14:  
It is (…) of the essence of our investigation that we do not seek to learn anything new by it. We 
want to understand something that is already in plain view. For this is what we seem in some 
sense not to understand. (PI §89) 

T15:  
Augustine says in the Confessions (XI.14[17]): “Quid est ergo tempus ? Si nemo ex me quaerit 
scio ; si quaerenti explicare velim, nescio”. (PI §89) 

T16: 
(Augustine : Manifestissima et usitatissima sunt, et eadem rursus nimis latent, et nova est 
inventio eorum)” (Conf. XI.22.28) (“They are most obvious and common, and still they are 
quite hidden and their discovery is something new”). (PI §436) 

T17: 
We speak of this time and that time, and these times and those times: “How long is it since he 
said this?” “How long since he did this?” “How long time since I saw that?” “This syllable has 
double time to that single short syllable.” These expressions we say and hear, and we are 
understood and we understand. They are most obvious and common, and still they are quite 
hidden and their discovery is something new” (Augustine, Conf. XI.22.28). 
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T18:  
We feel as if we had to penetrate phenomena: our investigation, however, is directed not 
towards phenomena, but, as one might say, towards the ‘possibilities’ of phenomena. We 
remind ourselves, that is to say, of the kind of statement that we make about phenomena. Thus 
Augustine recalls to mind the different statements that are made about duration, past present or 
future, of events. (These are, of course, not philosophical statements about time, the past, the 
present and the future). (PI §90) 


